INTRODUCTION
PADIDEH ALA'I* Turkey has always been at the crossroads of the East and the West in terms of both geography and national identity. Today, as the world faces growing tensions between secular ideals and an assertion of Islamic identity, Turkey is even more important as the country struggles to reconcile the ideals of "secularism" 1 with Islam. On one hand, the current Islamist government of Turkey is portrayed as an example of a "modern" and "moderate" Islam that should be welcomed by the West. 2 On the other hand, many inside and outside of Turkey view the rise of Islamist support as a betrayal of Turkey's secularist and modernist roots. 3 Additionally, those who oppose The aim of the conference was three-fold: (1) address the legacy of Mustafa Kamal Ataturk, the founder of modern Turkey; (2) discuss the question of Turkish accession to the European Union and more generally the evolving relationship of Turkey with Europe and the United States; and finally, (3) provide a forum for a discussion of the current tensions in Turkey between the ideal of secularism and assertions of Islamic identity. All three goals highlight Turkey's unique status as a country caught between the secular west and the traditional east with the potential to serve as a bridge and/or a battleground between the two. At the Conference, historian Feroz Ahmad distinguished between "laicism"-concerning "state control over religion"-and "secularism"-about separation of church (or mosque) and state. 6 Ahmad stated that the founder of modern Turkey, Mustafa Kemal Ataturk, believed in laicism since Ataturk wanted to prevent the use of Islam to stifle progress by maintaining a patriarchal society. Kemalists were not against Islam and, to the contrary, maintained that they were restoring true Islam by taking it away from the hands of superstitious reactionary mullahs (clergy). According to Ahmad, a "lai" government transfers leadership from "the ignorant to the enlightened" and for Ataturk this meant transforming a patriarchal society into a modern one. Turkey today is not in danger of becoming another Iran because of its different history and religious tradition; however, Ahmad recognized there is a real danger that Turkey will see a resurgence of the patriarchy fought against by Ataturk.
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In reference to the compatibility of Islam with secular, liberal, democratic forms of government, Ahmad argues that such incompatibility is a result of Wahabi/Salafi ideas of Islam propagated by the Saudi government and arising from U.S. opposition to and fear of Arab nationalism.
8 By 1957 the United States perceived Arab nationalism as the greatest threat to its interest in the region, rather 10 The face of this political Islam, according to Professor Ahmad, was to call for social and economic change and it reached its peak when the Soviets invaded Afghanistan in December 1978 marking the "launching of an 'international jihad' through Pakistan." According to Professor Ahmad, the Iranian revolution further threatened the Wahabi Islam promoted by the Saudi government and led to the current power struggle between the Saudifunded and Iranian-funded Islamic movements for influence in the Islamic world. It is Ahmad's view that "an Islamic identity [is] consistent with secularism as understood in Western liberal democracies" and that the problem is one of "recent making" resulting from the "infection" of Islam by Wahabism.
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The three articles published in this volume all demonstrate the difficulties that Turkey will face should it continue to aspire to be a member of the European Union. Fernanda Nicola does a wonderful job recounting the story of Turkey's long and difficult path towards E.U. membership, demonstrating the contradictory and conflicted treatment of Turkey by the European Union. Nicola argues that given all that Turkey has done in preparation for accession, the failure of the European Union to live up to its promises allows for the use of the doctrine of promissory estoppel.
12 Specifically, Nicola discusses the case of Yedaş Tarim where the Turkish claimants argued that they suffered a number of financial losses with entry into force of the E.U.-Turkey Customs Union in 1996. Nicola argues that such damage was created because of the "macroeconomic imbalance" that was created by the failure of the EU to provide the promised aid to Turkey.
Nicola's views on the accession process and the European failures to live up to its promises were also discussed by Dean Kabaalioğlu at the Conference. Kabaalioğlu argued that Turkey has done a great deal to comply with the requirements of the accession imposed on it by the European Union and that from Turkey's perspective the end game had never been to only create a customs union with the European Union. 13 Kabaalioğlu warned against any form of "special relationship" status for Turkey, as suggested by French President Sarkozy, in lieu of full E.U. membership. He warned that such a "special relationship" resolution would be a mistake as it would not "fully anchor Turkey in the European Union." Catherine Ross argues in her article that problems of Turkish integration into Europe will persist even if Turkey does accede to the EU. In her article, Ross looks at the experience of Turkish immigrants in Germany where they account for 2.4% of the population. 14 Ross's article shows that the educational system in Germany has disproportionately excluded Turkish youth born or living in Germany from access to university education and that the differential treatment accorded training in Islam (as opposed to Christians, humanists (non-religious), and Jews) in the public school curriculum is only making assimilation and upward mobility even more difficult. Ross concludes that "despite recent progress legal and cultural barriers continue to inhibit the assimilation of German Turks into mainstream German society." 15 Rachel Rebouché's article looks at the treatment of Turkey's ban on the wearing of headscarves which was upheld by the European Court of Human Rights in the case Şahin v. Turkey. In analyzing the court's decision in that case, Rebouché demonstrates how both the proponents and the opponents of the headscarf ban have used the concept of substantive gender equality. 16 
